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1- In the African tradition, we have the presence of the concept of Sankofa, which
can be synthesized in the movement of looking back to move forward in the journey
and in one's own development as a human being. Professor Halina Leal, understanding
the dimension of Sankofa, tell us a little about your trajectory.

| am the daughter of parents born in the interior of Rio Grande do Sul, my mother is
from Pelotas and my father from Santana do Livramento. My father was, for a short
time, a professional soccer player. Which made him and my mother have lived in several
places. When | was born, he played in Campo Grande, Mato Grosso do Sul. After a while,
he left his career as a soccer player, he and my mother returned to Rio Grande do Sul,
but now to the capital, Porto Alegre. He already has three daughters. | am the youngest
daughter. Although | was born in Campo Grande, | grew up in Porto Alegre, a city that is
my reference. That's why | consider myself a gaucho. In Porto Alegre, | began my studies
in Philosophy. | graduated in Philosophy from the Federal University of Rio Grande do
Sul (UFRGS), in 1998. Then | went to live in Floriandpolis, where | completed my master's
degree in Philosophy, at the Federal University of Santa Catarina (UFSC), between 1999
and 2000. From 2001 to 2005, | also carried out my doctoral studies in Philosophy, at the
University of Sdo Paulo (USP). In 2014, | did a Postdoctoral Internship in Philosophy at
the State University of Western Parana (UNIOESTE-Campus Toledo). In 1999, | began my
professional career as a university professor at UFSC. | stopped in 2002, to dedicate my-
self fully to research, and in 2006, | resumed my activities as a university professor in dif-
ferent institutions. Since then, | haven't stopped. | am currently a professor of Philoso-
phy at the Regional University of Blumenau (FURB) and the Graduate Program in Philos-
ophy at PUCPR. Nowadays, | dedicate myself to various topics related to Gender and
Race, without losing sight of the research in my area of training, which is Epistemology,
specifically Philosophy of Science and Logic.

2- How was your approach to themes related to decolonial philosophy?

My approach to decolonial philosophy was based on the need to think critically about
the epistemological structure of philosophy and its exclusions. Coming from a context in
which academic philosophy is still structured mostly in Eurocentric references, | realized
that it was essential to shift the axis of philosophical reflection to incorporate different
voices, especially those that have been historically silenced. The initial dialogues with
thinkers such as Anibal Quijano, Walter Mignolo, Catherine Walsh, Maria Lugones, Lélia
Gonzalez, and with anti-colonial thinkers from the 1940s and 1970s, such as Aimé
Cesaire, Amilcar Cabral and Frantz Fanon, as well as productions of African and Afrodi-
asporic philosophy, offered me ways to rethink not only epistemology, but the very
structure of Philosophy and my own way of philosophizing.
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3- What is your opinion about the curricula of philosophy courses with a focus
mainly on productions from the Western context?

My critical stance is less with the productions coming from the Western context, that
is, with a Western philosophy, in the sense of a set of traditions originating in Europe
and later extended to the United States and other regions called "West", than with the
Eurocentric philosophy. Eurocentric philosophy assumes European experiences, catego-
ries, and modes of knowledge as universal, disregarding other ways of philosophizing. In
other words, Eurocentrism imposes the European view as superior or as the only valid
way of producing philosophical knowledge. And this, when transposed to philosophical
curricula, reproduces a colonial pattern of knowledge that makes epistemologies, philo-
sophical traditions, and forms of thought produced in other parts of the world invisible,
especially by African, indigenous, Asian, and Afro-diasporic peoples.

For me, the restriction of curricula to the Eurocentric canon reinforces an idea of uni-
versality that is exclusionary. | think it is important to expand curricula with approaches
that recognize epistemic plurality and the knowledge that emerges from diverse histori-
cal and cultural experiences. It seems essential to me the commitment to think about
Philosophy from a displacement to the margins, borders and experiences of subalterni-
ty. This implies including authors who work with epistemologies from the South, black
feminisms, African and Amerindian philosophies, for example.

4- In Brazil we have Law 10.639/2003 that provides for the need to work on the
history of Africa in elementary school. How do you evaluate the implementation of
this law 20 years after its enactment?

More than 20 years after the publication of Law 10.639/2003, it is impossible not to
point it out as an important milestone in the recognition of the need to confront racism
and to value the historical and cultural contributions of African and Afro-Brazilian peo-
ples in the Brazilian school curriculum. However, it seems to me that the application of
the law has been slow, uneven and often superficial. Despite occasional advances, there
is still strong institutional and epistemological resistance in Brazilian schools and univer-
sities. Often, the teaching of African history and culture is treated as an isolated or folk-
lorized content, without real integration into the disciplines and without dialogue with
the most entrenched structures of the curriculum. | perceive this very strongly in Philos-
ophy.

Teacher training has not consistently followed the requirements of the law, which re-
sults in approaches that, even when well-intentioned, lack theoretical and political
depth. The necessary change is not only of content, but of paradigm: it is about trans-
forming the ways of thinking about knowledge, questioning the Eurocentric centrality in
curricula and making room for black, African and Afrodiasporic epistemologies.

In this sense, the effective implementation of the law requires a broader epistemo-
logical restructuring, which also involves teacher training courses, including Philosophy
courses, so that anti-racist education is not just a topic, but a pluriversal and transforma-
tive practice.

5- Do you imagine that decolonial philosophy can contribute to research and
teaching in philosophy as a whole? That is, should decolonial topics be worked on in
more universities around the world?

Absolutely. But here | would like to argue that topics related to anti-colonial and

post-colonial perspectives should also be worked on, insofar as | see as important the

200 | Castelli di Yale online. RIVISTA DI FILOSOFIA
Vol. XIV, n. |, 2026 — ISSN 2282-5460



Interview for | Castelli di Yale Journal with Prof. Dr. Halina Leal

historical knowledge of the processes of Afro resistance and (re)existence until we reach
what is called decoloniality.

When | refer to the anti-colonial perspective, | emphasize the importance of under-
standing the context of national liberation struggles during colonialism, with the aim of
overthrowing direct colonial rule and achieving the self-determination of peoples.
Thinkers such as Frantz Fanon, Amilcar Cabral and Aimé Cesaire should be read and
studied more.

With regard to postcolonialism, Gayatri Spivak, for example, whose central work is
Can the Subaltern Speak? represents this field of thought that analyzes the lasting ef-
fects of colonialism on cultures, identities, knowledge, and social structures, even after
the political independence of colonized countries, with critical questioning of Eurocen-
tric narratives.

Decolonial philosophy, in turn, with a "Latin" origin, by aiming to deconstruct the
persistent effects of colonization on the ways of knowing, being, and interacting in the
world, proposes a look, reflection, and action from "our" territory. Decolonial philoso-
phy shows us that we have to question the epistemological bases that sustain Philoso-
phy taking as a reference the "Latinity" or, as Lélia Gonzalez proposes to us, the "ame-
fricanity", and the multiplicity of subjectivities that emerge from this horizon. This is not
just a matter of including the "diversity" of philosophical perspectives, in a superficial
sense, but of transforming the very structure of philosophical thought beyond Eurocen-
trism. Therefore, it is essential that decolonial issues be worked on more broadly and
that discussions be incorporated into university curricula in different parts of the world.

6- From a point of view of decolonial philosophy, what would be the problematic
horizon of contemporary Epistemology?

In my view, contemporary epistemology, from a decolonial perspective, faces the
challenge of overcoming modern universalism which, although it is situated, assumes a
universality and imposes this, even today, in debates about knowledge. This means not
only recognizing other forms of knowledge production, but questioning the categories
that structure epistemology itself: what is knowledge? Who has the right to know? How
do experience and corporeality influence the construction of knowledge? Issues such as
the relationship between knowledge and power, the validation of indigenous and Af-
rocentric epistemologies, and the need for truly plural thinking are some of the prob-
lematic horizons that need to be addressed.

7- Knowing the historical racism that exists in Brazil, what are the biggest chal-
lenges to hold the position of university professor as a black woman?

| would say that the challenges are many and operate in different layers — as black
women, there is everything from the systematic questioning of our intellectual compe-
tence to the epistemological isolation that is sometimes imposed on us. The Brazilian
university continues to be a territory profoundly marked by Eurocentric and masculinist
logics, especially in the field of Philosophy. In these terms, violence is subtle and, at the
same time, constant, manifesting itself in the form of institutional barriers: in the deval-
uation of our intellectual production, in the difficulty of access to certain academic spac-
es and in the invisibility of our research, for example.

We are often called upon to represent the diversity of the institution without this be-
ing accompanied by concrete working conditions or academic recognition. Not infre-
quently, our work is seen as "pure activism". In addition, there is the daily challenge of
dealing with prejudice, whether explicit or veiled.
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However, these challenges also reinforce the need to occupy these spaces, to be in-
side and to tension the institutional limits to operate some kind of transformation.

8- Do you believe that Graduate Programs in Philosophy should only hire black
professionals? Or, in addition, should they develop lines of research related to African
Philosophy? (or both?)

Certainly, both. The two actions are necessary and interdependent.

The hiring of black professionals is essential to correct the historical inequality within
the academy (in the sense of historical reparation). At the same time, we can no longer
naturalize a scenario in which philosophical production is mostly made by white men,
based on Eurocentric references, as if this were the universal standard of thought. How-
ever, this hiring must be accompanied by a structural transformation of the Graduate
Programs, including the creation of lines of research focused on African, Afrodiasporic,
Amerindian Philosophy and other non-hegemonic and marginalized perspectives. But
this inclusion needs to be done responsibly, avoiding the risk of capturing these themes
only as academic trends or as an adornment in the curricula.

Ultimately, in my view, the confrontation of inequalities in the field of Philosophy re-
quires a double movement: changing the composition of the faculty and transforming
the contents, methods and research programs. It is not only a question of representa-
tiveness, but of reconfiguring what we understand by Philosophy, by canon and by legit-
imacy in the epistemological context.

9- Professor, we know of your protagonism in research related to the philosophy
of race. When thinking about this, we still focus on Western concepts that were in-
struments of domination. Contemporaneously, should we problematize these con-
cepts or resignify them? Why do | ask this? By only problematizing, we fall into a vi-
cious circle and can cause forgetfulness of the way in which they were instrumental-
ized. However, without resignifying them and even assuming ourselves in the catego-
ries invented by racialist pseudosciences, it is difficult for us to collectively mobilize
public policies. How do you understand this? "For the black there would only be one
way out that leads to the white world" — as Fanon said?

| believe that both things are necessary. The problematization of concepts is essential
to understand their origin and how they were instrumentalized to sustain power struc-
tures. However, resignification must be a political strategy. Fanon's phrase — "For
blacks there would only be one way out that leads to the white world" — highlights this
dilemma: either we completely reject these categories, creating different ways of think-
ing, or we use them strategically to mobilize public policies and social demands. What
seems most interesting to me is a critical approach that not only dismantles concepts,
but also builds new possibilities for the meaning of reality.

| really like the way Nego Bispo (1959-2-23) — a quilombola leader, farmer, intellectu-
al and Brazilian political activist — presents this issue to us. He proposes a war of denom-
inations, in which the groups subjugated by the colonization process should contradict
the denominations imposed (meaning concepts imposed) by the colonizers, as a way of
weakening them. At the same time, they should potentiate words that characterize their
own experiences (Nego Bispo starts from quilombola experiences). For example, he sug-
gests replacing the word "development" with the word "involvement", considering all
the conceptual meaning that both carry from the place from which they emerge. Maybe
this is a way out...
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10- Professor, in the last edition of the National Meeting of the National Associa-
tion of Graduate Studies in Philosophy (ANPOF) we noticed a growing number of peo-
ple participating. This increase in interest most likely occurred due to the possibilities
of approaching philosophy from different perspectives, including African Philosophies,
Afrodiasporic Philosophies, Philosophy of Race, Philosophy with gender issues and the
Philosophy of Disability. It was a very inclusive event. In Brazil, we follow a process of
disinterest in philosophy. Searches for the course at a higher level are falling signifi-
cantly. Even in the context of Basic Education, the number of weekly classes has
dropped significantly. This reflects a lack of interest in philosophy on the part of both
public authorities and people. Do you believe that by addressing inclusive themes such
as those proposed at the XX National Meeting of the National Association of Graduate
Studies in Philosophy (ANPOF) it is also possible to increase the general interest in phi-
losophy? How do you think about this?

Undoubtedly. Expanding the themes and voices within Philosophy is not only a mat-
ter of inclusion in the quantitative sense, but of expanding the reflective field of Philos-
ophy itself.

When Philosophy begins to dialogue with issues that touch people's concrete lives,
such as racism, gender inequalities and marginalized knowledge, for example, it is no
longer perceived as an abstract discourse disconnected from social reality. This gener-
ates identification, belonging and, consequently, greater interest.

What we have seen, including in recent ANPOF debates, is that themes such as Afri-
can Philosophies, Afro-diasporic Philosophies, Feminist Philosophies, Philosophy of Disa-
bility, among others, have mobilized students who previously did not see themselves
represented in Philosophy. This is a great indication that expanding the philosophical
repertoire is a concrete way to democratize access to philosophical thought and to
strengthen the social relevance of Philosophy itself.

But this cannot be understood as a concession or as a simple strategy to attract an
audience. It is a movement of recognition of the plurality of ways of thinking and signify-
ing the world. Expanding the canon, including new themes, subjects and subjects, is an
epistemological, ethical and political requirement.
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